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The Georgian Life of Jacob from Nisibis
and Its Greek and Syriac Sources

(Historia Philothea by the Blessed Theodoret of Cyrus)

Despite the intensive cultural relations with Syrians during the ages, there
are very few pieces of writings translated from Syriac to Georgian, all of
them being rendered at the earlier stage of the Georgian literature. During
the research of the Georgian translations of the blessed Theodoret’s
writings, two of them appeared to be directly rendered from the Syrian
source: the Life of Julian-Saba (the 2nd chapter of the Historia Philothea,
preserved in the cod. Sin. Georg. 6, copied in 981)! and the Life of Jacob from
Nisibis.

The Life of Jacob, the extended version of the 1st chapter of the Historia
Philothea is preserved in two manuscripts: S 1141,2 the so-called Shatberdi
Collection (10th c., 248v-256r, a leaf is missing between ff. 250/251, conse-
quently 5-7 chapters) and A 165 (17t-18th cc., a copy of S 1141, preserves
ch. 1-2, 10-11). The Life of Jacob was edited after the cod. S 1141 by Bakar
Gigineishvili and Elguja Giunashvili.> The Greek source of the work was
published by P. Canivet and A. Leroy-Molinghen: Théodoret de Cyr, Histoire
des Moines de Syrie (= HMS). SC 234. Paris: Cerf, 1977, 160-193.

L Jugeli V., The Georgian Life of Julian-Saba (cod. Sin. Georg. 6) and Its Greek and
Syriac Sources (Historia Philothea by Theodoret of Cyrus), Phasis. Greek and Roman
Studies, 13-14, 2010-2011, 259-271.

2 The manuscript is preserved in the Georgian National Centre of Manuscripts.

3 The Shatberdi Collection of the 10* c., ed. by B. Gigineishvili, E. Giunashvili, The
Monuments of Ancient Georgian Literature, vol. 1, Tbilisi 1979, 356-364 (in Georgian).
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The Life of Jacob is rendered by an anonymous translator, who did not
mention a name of the author. It does not appear in the scholarly literature
either. I am very grateful to the French kartvelologist, professor Bernard
Outtier for his kind and helpful indication to this work as one of
Theodoret.

The cod. S 1141 that preserves the Life is copied in the Shatberdi Lavra
and includes 14 works, rendered from the Greek,* Arabic> and Armeniané
languages. It is extremely difficult to determine the language the
translation is made from, since its text and proper names do not give any
hint. Two more or less foreign words are represented in the Life:
LoMBsboao“ and ,,gqlobao”, however, they have already been used in
Georgian of that time, as they are found in other earlier works.

The Life frequently shows divergences from the readings of the critical
edition of the Historia Philothea (HMS). In most cases these are
interpolations, repetitions, extended episodes and other changes, and, in
total, the Life represents the different recension compared to the Greek
original.

The thorough investigation of the Life in comparison with the Greek,
Armenian, Arabic and Syriac sources resulted in different outcomes.

Armenian Translations of the Life. P. Peeters, investigating the Life,
supposed its Armenian provenance.” However, Ilia Abuladze rejected it
and pointed to the Armenian scholar, who examined Armenian editions of
the Lives of Jacob and indicated that all of them were so-called “meta-
phrases”, corrected and extended versions of the original. Ilia Abuladze
wrote: “The Life of Jacob is represented also in Armenian, in a few editions,
one of them being almost the same as the Georgian one. The same
beginning can also be found in the Greek Book of the Life, ascribed to
Theodoret. The books of the Armenian Lives, observed by Mkrtich Auge-
rian, have not reached us in their original form. If the Life of Nisibites had

4 The Shatberdi Collection of the 10" c., 38.

5 Abuladze I, The Most Ancient Recensions of the Hexemeron by Basil of Caesarea and
of the On the Making of Man by Gregory of Nyssa, Tbilisi 1964, 23-24 (in Georgian); The
Shatberdi Collection of the 10t c., 37.

6 This consideration was held by N. Marr, K. Kekelidze, L. Melikset-Beg and R. Blake:
Kekelidze K., The History of the Ancient Georgian Literature, vol. 1, Tbilisi 1980, 462
(in Georgian); The Shatberdi Collection of the 10" c., 38.

7 According to Peeters: “Le Recueil de Satberd (973) contient une autre Vie de S.
Jacques de Nisibe, dont I'incipit répond au texte de Théodoret, mais qui a pu aussi étre
traduite de 'arménien (BHO, 408)” (Peeters P., Syméon Stylite et ses Premiers Biogra-
phes, Le Tréfonds Oriental de I'Hagiographie Byzantine, Subsidia Hagiographica 26,
Bruxelles: Société des Bollandistes 1950, 209, n. 4).
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any traces of Armenisms, we could say that it preserved a lost edition of
the Armenian version, however, as they were not found in the Life, it
seems to be of Greek provenance.”$

The comparison of the Life with the Armenian text, rendered in Latin
by Peeters himself, reveals the following results. The beginning of the Life
and the first two chapters of the Armenian text stand close to each other
since they both stand close to the original, that is, to the first three chapters
of the first vita in the Historia Philothea:

51141

»3mly ©0©dsb Foboolfomdggyggmdob, HmIgemdsb asbsdm Baygse Igfodywo ws
adboygobbs  §3gemls  dgbo  ol®oBeobobo ©s  vwdmypgbs  Fyomo  geodbmbs
OV gbs gmeobogob §3gmobs @s asbsdom 393Mg@o 0go gMo, @S SQZ3Rs
3ols  Lobolbs  admsdmmmydoe Joms [oabo Txjgmobse. ®@d gorMy asHes-
dmlmgoedey dobs Jedmom 0ddbs gMo oao. @d 0dbgls mogals dsmoabs 3930 o
®0g7obol-liggls ol 8306 FoboolfoMmIgeyggmdsb glg ymggmo sMs oy mogom
o4[bom] ®o0dy ym, sM8dge @IGmols dmfyswgdo[ms], MmIgmao-ogo dobs Bgws

8950R5IM j©s, Jobs Jogd F93dwgdgm oym s3sl ymggmbs Lagdge™ (ch. 1).9

HMS U Yuywpwunceheu Uppny Swynd puy

Muwtots, é\ Belos ‘//OHOGéTﬂS} 0 ™S Ungubu wuwnnuwsughty opkuunhpti’ np
Gq)\a'r”'rng Tov. ﬂveuelja yuprwoas  kal thtpd  qUupupp  onfh, U huwb
Y drikpov €pnpov U8aol KaTakAIoAS
kal T4 d\a mdavta Gavpatoupyfoas,  49nqnympnl julwwunn  wbgpnh, L
TOV  mdhar  yeyevnuévwr aylwv Thw  wpwp ug) upwbshhu dkdundkdu, qop
molTelay  owéypabev, ob T ocodla  gpkuy k Uh puwn dhngt, pdwd bwn ‘h
xpnoduevos, fv mapa TOV AlyumTiwy
mapéaBer, M Ths dvebev xdpLTos uunndbl qupu uppng wowglingt, ny
T alyhnv de€dpevos. mLmhr}nLIa}:mle qnp Rufujun
jUuinnidny  np - nnmue dw juyid
durfwbulih (p. 83).

8 Abuladze I., The Georgian and Armenian Literary Relations in the 9t-10t cc., Thbilisi
1944, 034 (in Georgian).

9 “Moses, the great prophet, who cleaved the Red sea and led out to the land the sons of
Israel and extracted the water to the barren desert from the dry rock and satiated the
numerous people and ascend the Sinai mountain to carry to them the Book of Law.
And before his return those people became godless, and made an idol for themselves
and worshipped it. This prophet did not make all this by himself, but he was able to
perform all these deeds by the God’s grace, that came above him.”
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Translation by Ephrem Mtsire10

»0mly  ©oedsh  Ixpwoldegdgmdsh,
Hmdgdob Jobmgombo aylbobo fyo-
@moadob  asbsdodymbs @s PHYyymo
JRo0bme [ysmms oy @ed3Mom, @
Lbgobo ymggmbo Lo 3yMggemgdsbo Jab-
65, 350 ymggmms msbs Imdowadqdo-
bogo oafgmbs IyBamlsowdy ymgowmms
Vdocomsbo, s §9dgg30ms Lod@dbolss

aUGBJGUQm" 803(41 lsVaSQﬂQt)lmoma,
5539 89a0Mmesdmms Joewos dmY-
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Armenian text translated by Peeters!!

Moyses divinus legislator qui mare
Rubrum aperuit, qui traduxit populum
per aridam solitudinem, aliaque
miracula permagna patravit, quae
singillatim perscripsit, cum priscorum
sanctorum vitas narrare institueret,
non tradita sibi ab Aegyptiis disciplina
<id fecit>, sed infusa Dei gratia, quae
in ipso illo tempore data fuit (346, ch.

1).
gobgomgdobss 999§ ybomgdmdom s )

(191rv).12

The next chapter of these texts resemble each other even more, since
they also pursue one source - the Historia Philothea. However, the 3rd and
the following chapters of the Armenian text have nothing common with
its 1st chapter, nor with the Georgian Life of Jacob, but repeat word-by-word
a passage from the Life of Mar Augen, the Syrian ascetic:

HMS

'Ev TolTols  Sampémwy  kal
TAoW €méPACTOS WV, KAl €V
Tdls amdvTov  mepLdepoevos
YAOTTALS, €l TV TS dpxLeE-
pwolvns  €NKETAL  AeLToupylay
kKal THs maTpldos Aayxdvel
v mpooTactav.’ Evadéas 8¢
Y Opetov éxelvny  Statplpiy
Kal TV év doTel dlaywyny ol
KATA YVOUTY ENOUEVOS, OUTE
TV Tpodny olTE THV dAUTE-
xovnv éviagev (ch. 7).

Translation by Ephrem Mtsire

»gbBgo  sdom  Tabo Moo  gobd7Bbrgdmes, ym-
39@md dogm Loforgm oym @ gmggmms gbgdoms
300m@o00]gdmrs, oo  053md  Jegmmdmsg-
Hmdobs 3ogogls vwygobgdne 0gdbs, @s fowm-bys
89000eamIgm-ymgse  ogbols
H0mash 1378, o@sImy dmoms s Jsgommdse
(339@d 33eOmmdsR Jomaogdobs, s@®sdge sMo dg;g0-
@ ggooms Jodsmmo bgdse ogbo 33omgdg-
@mdoms Jolgg LodMegwols ©@d Lsdmbmobsoms,
@5 (33900396  SEAN@mMSTsb s Tmogygs ol
Ygp39@ndoe Imdoecmagmdoboezs™ (ch. 7).13

353yobse.  doy-

10 The only complete Georgian version of the Historia Philothea, directly rendered from
the Greek original, belongs to Ephrem Mitsire (XI c.), a Georgian monk, theologian and
translator.

Peeters P., La Légende de Saint Jacques de Nisibe, Analecta Bollandiana 38, 1920, 285-

373.

12 “Moses the great lawgiver, who laid bare from waters the abysses of the sea and
saturated with waters the barren desert, and did all other miracles, together with all
these described the deeds of saints who were of old, having not applied the wisdom
learned from Egyptians, but by having received the splendour of graces from above.”

13 “Thus, being adorned in these, long desired to all and spoken by all tongues, the great
Jacob was elevated to the honour of bishopric and the lot fell upon him to rule his
own fatherland. Hence forth, though the walking on the mountains he changed to the

11
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U Yuiywpwuniehe Uppng
Buwlndpuiy

b dudwtwlhtt juyyidhy
ulghwg by hulnwynu
Usppluwy, b inl
plunpniphit ‘b punuphi,
ptn wpdwuh hgk wpnnn)
bwhuljpynumpbwb. b thl
wpp hhug, qnpu wukh
nUwup wpdwih (huky. b
pugnid hwjunwlniphi tp
‘h punupht Juut wpwbgh
wjiinghy pk ny ' tingubk
Junwg dwnshgh jupnn
hwjpuynnipbwtt. qh ndu
quyu winth wukp b nd
quylt. b “h wipndnipkutu ‘h
dhwpwiniphi ny Byht.
Suyudwd junphkgui wpp
pwiuphl npp gjjuwinppl
tht Ejuuk) wp unipp
Uuwpnigk jwiwwwin tnpuw,
wnbuwbly pk qhly
hpuduytugk (p. 84).

Translation by
Peeters

Hoc tempore vita
functus est Nisibis
episcopus et in civitate
suffragio scitum est
quis sede episcopale
dignus esset. Erant
autem homines quin-
que, quos nonnulli
dignos esse dicebant;
multaque contentio
erat in civitate de ho-
minibus illis, quis
eorum prae ceteris ad
sedem patriarchalem
eveheretur: alius enim
hoc nomen pronun-
tiabat alius illud,
neque ex dissensione
ad concordiam perve-
nerunt. Tum viri, qui
optimates erant
civitatis, sanctum Ma-
rugam in eius solitu-
dinem adire
constituerunt, ut eius
sententiam
explorarent (Peeters,
1920, 34727-348s, ch. 3).

XKumue baaxennoeo
Map Efeenat4

B o111 imennoO mHM
IIOYWJI €IIMCKOIl MUTPO-
oyt ropopa Husm-
6vn. V1 xora ropoxa-
He IIPOM3BOVIIV 13-
OpaHwe TOro, KTO
TIOCTOVH OBITH yITpaBu-
TesteM LlepkBu, a Takmx
ObUI0 4-5 YestoBeK, Ha
KOTOPEIX 00paTim
BHUMAaHMe XUTeJIN TO-
poza, To ObUIM U3 HUX,
KOTOPBIe TOBOPWIIV,
YTO TaKOVI-TO JTOCTOVIH
a gpyTyie TOBOPWIIH,
YTO TOT JIOCTOVIH OBITH
ermckoriom. V xorma
MPUIILI K TAKOMY 3aT-
PYZHEHMIO, KaK 3TO, TO
BCe OHW He XOTeJI [IaTh
OJIHOTO PelleHs ey,
T.e. pelIeHsI OTHOCH-
TEJILHO OJTHOIO M3 TeX
. Torma Bce OHM
cobOpaJtnck BMecTe, 9To-
ObI ATV K CB. Map
EBreny v Bupers, 9To
OH VIM IIOCOBETYET 00
sToM (p. 395).

The main text of the Georgian translation stands aside from the
Armenian version of the Life of Jacob edited by Peeters. Apart from the
textual divergencies the frequent mention of Mar Augen (“Sanctus
Maruge”) in the text and indication of the discover in the mount Ararat
(“in monte Airarat”) of the Noah’'s ark, narrated in the Life of Mar Augen,

dwelling in town, however, he has not change his will toward (heavenly) goods by
invariability of his nourishment and clothes, and a change of the places has not
caused him to change a rule of life.”

4 Kumue 0Oaaxennoeo map Efeena,

bnaxennsm ®eopopur Kwupckuin.  Vcemopus

Bozoatobyeb. bubmoreka Otrio n Yunreren Lepksuy, 111, Mocksa 1996, 386-445.
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also point to the difference.l> These stories do not appear in the Historia
Philothea, moreover, Mar Augen is mentioned only in the later legends.
According to scholars, the first notes about Mar Augen appear only in the
9th ¢.16 Consequently, this Armenian text can not be earlier than 9th-10th cc.
and, according to Peeters, who himself stated, that this text represents the
extracts from the writings by Theodoret, Faustus of Byzantium and the
Life of Mar Augen,'” it can not be a source to the Georgian Life. Besides, as
rightly stated Ilia Abuladze, in the Georgian translation do not exist any
data that could confirm the Life had been rendered from Armenian.

Syriac Translations as a Source of the Life. The Syriac Life of Mar Jacob
from Nisibis was edited only once, by P. Bedjan in Acta Martyrum et Sancto-
rum (=AMS). T. IV. Parisiis, Lipsiae 1894, 262-273. The edition is based on
two manuscripts: Bibl. Nat. Par. syr. 234 (13th c., 167r-172r)18 and Brit. Mus.
Add. 12174 (1197, 283r-285r).1° The Life of Mar Jacob, preserved in the Brit.
Mus. Add. 14609 (586-7, 10rv),20 maintains only the last few chapters: 12,
11b and 14t chapters?! (the whole recension lacking ch. 13). It mainly

15 Peeters, 1920, 285-373, esp. 348; 367.

16 Voobus A., History of Asceticism in the Syrian Orient, vol. 1. CSCO 184, subs. 14.
Louvain 1958, 219.

17 Peeters P., 1920, 344.

18 The text title: &1, —2 1 Keanmar sans, AT I S WINED - -

The description of the manuscript can be found in: Zotenberg, Hermann. Catalogues
des Manuscrits Syriaques et Sabéens (Mandaites) de la Bibliotheque Nationale, Paris
1874, 183, n. 19 and 185.

19 The text title is:

Ko,y —n ~aaom.ar Ja0s s ,1% Kroio lva s v h o

ad. Bedjan believes this manuscript is more reliable: “Nous avons fait copier la Vie

de St. Jacques de Nisibe a la Bib. Nat. de Paris sur le manuscript 234, fol. 167; mais
I'ayant collationnée avec le manuscript du B.M. add. 12174, fol. 283, nous avons
préféré en grande partie cette derniére redaction don’t le style nous a paru plus sobre
et beaucoup plus correct”, AMS 4, IX; HMS, 60-62; Baumstark, 1922, 106, n. 12. The
description of the manuscript Brit. Mus. Add. 12174 is respresented in: Wright W.,
Catalogue of Syriac Manuscripts in the British Museum, acquired since the year 1838,
vol. 3, London 1872, 1123, 1131 (N. 45).

20 The text title is: Ranmar ,Ja0v ., ,1na YDA 13 ¥ . v X, The descrip-

tion of the text can be found in: Wright W., vol. 3, 1872, 1088, N 2.
21 The beginning of the fragment corresponds to the 27117 of the AMS 4.
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follows Par. 234 recension,?2 though divergences frequently appear.2
When comparing the Syriac edition with the Greek original, it is clear that
the Syriac text diverges from the latter’s recension. It lacks three chapters: the
5th, 9th (being translated only the last sentence) and the 13t chapters (the
Georgian Life fully preserves ch. 9 and 13), ch. 14 lacks episode about Jacob’s
reburial, the 12th chapter is inserted in the middle of the 11th, or, to be more
exact, ch. 11 and 12 represent the litteral translation of 2.30 chapter from the
Church History by the blessed Theodoret, where the same story is narrated.
This chapter from the Church History caused Ephrem the Syrian mentioned in
the second part of the 11th chapter (p. 272), though he never appears in the
Historia Philothea, neither in the Georgian Life. In total, the Syriac Life does not
represent the perfect translation of the Greek original. As the Georgian Life
fully maintains the Greek original, it is clear that it cannot be translated from
the recension similar to the Bedjan’s edition. However, it preserves some lines
that diverges it from the Greek source and approaches to the Syriac version.
The main word in the Life that attracts an attention is the word
“Beyda” (ch. 4), that is not found in the Greek original, has no meaning in
Georgian and is refered in the Life as a town in Persia: “doof0s ogo 3ot
Joogdols gMmols, MmIgmbs gfmes dgers, HmIgwo ogm Ladwgs®ms
b L3smbgmoboms” (“He approached the gates (literally: door) of a town
named Beyda, which was within the Persian boundaries”, cf. Kat’ ékelvov
Tov katpov Ty Ilepoida katélaBe, ch. 4). The toponyms alike are
mentioned in the Islamic world. In the Encyclopaedia of Islam, Arabic al-
Bayda’ (el-Beiza’) represents “the white town (castle), a common Arabic
place-name, designing localities scattered all over the Islamic territory.
Hamdani (Sifa) quotes four places with this name; Yakat has sixteen
different al-Bayda’s. Most important of these is the Persian town al-Bayda’,

2 Compare, for example, mEa ¥, Kawa (cf. AMS 4, 27119), sadix>n (2725). Both
manuscripts similarly change some fragments (osilar’ ( o1.m] (o1 nsian,

2724 L0 ’aly am] laar ~Loa Gm, 2731) and similarly add (12 + 3,
27215;
NAoAmeimt Kiioy ) fho1iy 1.0 ~~KavmSimymy Kamiiay + ~~Km\KG,

2731). These readings diverge these two manuscripts from the Brit. Mus. Add. 12174.

2 Along with other divergencies, that is additions, omittions, changes, metatheses and
some other orthographical differences, it is worthy to mention a lexical calque of the
Greek mipyos, preserved in the Par. syr. manuscript as ~maiaa (AMS 4, 2725), and in

the Brit. Mus. Add. 14609, as K@ \as, that stands closer to the mipyos.
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situated in the province Fars, North of Shiraz and West of Istakhr”.2
Toponyms having similar name are situated in Yemen, Lybia, Sudan and
Persia, in the southern part of Iran, in the North of Shiraz. However, if
“Beyda” of the Life implies the town near Shiraz, it is not clear, why Jacob
went to this small town and not to another, more important city, as for
example Shiraz itself. It is not historically proved that Bayda/Beiza played
any significant role in the history of Christianity.

A comparison of the Georgian Life with the Syrian translation of the
same text ascertained the place of “Beyda” in the sentence and the reason
of its usage. The corresponding line in the Syrian Life of Mar Jacob reads as

~Lmia .ol (p. 2654 ) being a prefix of direction), literally, ‘to the house
of Persia’, or simply ‘to Persia’, and “Beyda” does not imply a toponym,

n
but “house” (¥.o, emphatic status r<é:p\_._—yn) ‘Beyda’ resembles also an

Arabic equivalent of Syrian .o — <w, that has the same meaning.

However, in the only Arabic version of the Life, that is preserved in the
manuscript of the 18th c., JerMkl 38 (see below), it is not found, and there
are no traces of earlier Arabic translations of the text. Therefore, a
connection of the word with the Syriac translation seems to be relevant.

Another toponym mentioned in the Life is “Nasibin”, that appears in
this form in the title, as well as in the text itself. The Greek name of the
town is Ndotpis and NioiPis, as it appears in the Historia Philothea (other
texts mention also NéowBis).? In Syrian it reads as 2. 1 (Nisibin), in
Arabic - <) (Nzib) or <ux* (Nizib),26 in Armenian - Uophu (Mtsbin),
“Ububphu  (Nesebin) or “Lubwhu (Nsepin).2” Therefore, it seems that the
Georgian Life reflected either the Syriac spelling of the toponym, or the
Greek one, rendered in Georgian with the ending of the accusative case.

Three proper names are omitted in the Georgian Life: Zerubbabel,
Zambri and Phineas (ch. 10). Supposedly the translator could not read or
did not understand them and therefore, did not render. It is significant,
that these three names are not mentioned in the corresponding lines of the
Syriac text either.28

2 Encyclopaedia of Islam, vol. 1, Leiden, London: E. J. Brill and Luzac & Co 1960, 1128.

% Enzyklopaedie des Islam, ed. M. Th. Houtsma, A. J. Wensinck, W. Heffening, B. 3.
Leiden, Leipzig 1936, 926-927.

% Enzyklopaedie des Islam, 1004.

7 <winMtncubpbu Pwnwpwiu- Ed. U loncquipwg juiu- vol. 2. Gpbiw, 1986, 536.

2 AMS 4, 269.
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There are other fragments of the translation that also point to the
Syrian source. The 4th chapter of the Greek Life narrates that while
travelling in Persia, Jacob walked near the river, at the moment when girls
were washing clothes, the Life continues that they began to stare intently at

Jacob (avaiséowy ddpBarpols TOV Belov dvbpumor éBewpouy).

HMS
0UBE TOU OXNUATOS TO
KOLVOTTPETIES K-
&éotnoar, d\\a Ty
atdo placar,
ammpubpLacpévw mpo-
oWTw Kal avatdéoy
obBalpols Tov Belov
avBpwmov €bedjpour.

Translation by

Ephrem Mtsire
590 J9030039L Lobo-
@ggolis Jobasb
Jpbme d98bogmobss,
Hmdgmo oym I96
dobamgso ogo
{0o@alise, 56039
Lodgbymo gobsawyls,
Jooms gowbogMoms
Q5 M7go@omd YMby-

Life of Jacob

»Q 3000M(35 oboegl
350 Imbsdmbo 0ao...
ofygl s9oms
ds@oms Logomoe
@5 300lmdEgl ©s
9306b932l sk, 030
dg0m3bbgls Jobasb,
3005030
Amby9dg@ols, @s
3635 dgoge0dgls
l)dﬂaﬂl)b 3()[)606 30‘5()—
olibolss, Hmdgemo
99mbos {dosls dgmbs,
3M939@ M7d@oms
6pb3bmems 3bge-
0@l @o §9mdegl dols
39@s Logyyms
19990000 @
Logodgmoms, dowmfoe
R 33690

Life of Mar Jacob
AN
NLnL K93 mmaor
onr /AR .anidhr)
AR Kadqma L jom
Nino K8 el ~aa

Suraama . ddio s

am K131 e
- oL\
(“When they saw the

schema of the honorable
man, they did not ashame,
but discard the shame from
their faces, and insolently
dared the immodesty and
shamelessness  of eyes,

bmomo Lo gyMggels
sl 3oL
aobogeowgl” (ch.4)2

gazing intently the man of
God”, 265s11).

Jp0bor@glb sl
(ch.4).30

The Syrian text states: “that the girls were intently staring at the God’s
man” (,maias s 1 m\K am ’KiaNaa, 2658.11). As to the Georgian

translation, the girls are not only staring, but also mocking at Jacob (,,0§ygls
JOomos  doewmoms  Logomoe @8 3dLMmdegl @ g3opbggegl ol
»3bgegoegl @s §9mdegl ol Bges Logyyme 337g9Moms @s Ladodgmome,
domfor @d anbymoe g30bmegl 3sL°). Evidently, the translator was not

certain about the exact root of the verb __a 1 used in his Syrian source,

29 “They did not feel deference to the strangely delightful spectacle, that was the arrival
of the saint there, but discarded the modesty, staring at the amazing man with insolent
faces and shameless eyes.”

30 “And when they saw the monk... they began to laugh with loud voice and mocked and
derided him. Neither they were ashamed of him, an old man, and nor were ashamed of the
honorable schema, wore by the saint monk, but were looking by shameless eyes, calling on
him indecent and mocking words, obscenely and foolishly laughed at him.”
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whether it was a <

Victoria Jugeli

(a 5 ‘to fix the eye’, ‘to gaze intently’,31 cf. fewpéw

(€6evdpouvr) “to see”), or < < (r<< ‘to mock’),?2 and rendered meanings of

both verbs.

B

Almost the same kind of the mistake is found in the ch. 8, that also

points Syriac as its source:

HMS

Kal 8nmoTe els Twa
KOUNY avt@ 1 moAw
AmaiporTt - ov yap €Xw
Myew dkplBis TO Xwplov
- mpoolacl Twes mévnTes,
€va Twa TOV oUOVTWY KOS
TeBVeOTA TPOTEONKOTES
kal Twa mpos THY €kelvou
Tagny EémTideta \aBelv
tkeTevovTes (ch. 8).

Translation by

Ephrem Mtsire
»9OoLS 9396 403bs Fom-
30@mEs Moo [dowsoe gly
8oL bmgmowe aobs do-
@ofor MmImswdey d0d-
4gob90gebs, modgmy
390030y 93600 mggdoe
Lobgmo segoolse dols
SMS 30[)V03nﬂb, l,\bQo 080
dog0@m©s, Jmygsegls ol
amobsgbo 30639 o gMmo
dmygnolio dsmo babye
3g39emobs hgdgdgmo fobs
@ogeggl Fdowols dobs ©o
ombmgegl Jobash gge-
H900m, Hsoms Jobzbgls
doboryls bojdsmbo @wobsg-

@ggebd’ 3

Life of Jacob
,»990ls Jgdeamdse
asbgoemes ogo
39O mabs
Joodols Mma-
@obomody @s obowbo
3MOIRIR aersbsjbo
dmbmggmbo. @s go-
moM3s oboagls 0go
JoBom dmIsgomow,
leQBUl) 06060 330[)0
dobs s aoblbbomgls
900 dmg oo Joo-
®53560 J999965bs 89-
@ @5 @3d7YM9l ogo
B89fmoms dbgogbse
3g39emobs. @ gomsm-
3o dmoafoo dome,
930°69dmegl 3L,
Mo0mS ;g0
dygetiobso
seolmy@ml Jobs 3ges
59M35b ©d ©d3FsMbmb

0a0” (ch. 8).34

31 Payne Smith, 1976, 473.
32 ibid.

Life of Mar Jacob
ST Y, SRR, B ToP

:Kroao Ay CL\_\SVSK'
romba Kiawl oinro

ner AT GGG ¢l
R T KR = ERE, ¢ W)
Q\X w=Lm A o
Ao _omm
5,moine yman\a

m\ oom _L@.amo

ceomd VM ’hdanaon

(“For also, the men behave
insidiously against the
saint, and said to their fri-
end: ‘you lie down as a
dead, perhaps we will
receive something from
him’. Then, one of them lay
down on the earth and his
friends carried him, and
beseeched him (Jacob), to
give (things for) burial to
them”, 26713.16).

3 “After this he went through doors of a town and saw the group of beggar paupers.
And when they saw him coming from far off, they rose up at once and laid one of
their friends on the earth and muffled him with the bedsheet (cloak) as if dead. And
when he approached them, they beseeched him, to fulfill the prayer for dead on him

and they will bury him.”



The Georgian Life of Jacob from Nisibis and Its Greek and Syriac Sources 121

The Greek text does not mention “the bedsheet” or “a cloak”3> of the
pretended dead, though says ~\\go, where o is a preposition “on”.36 The

reason for such a difference lies supposedly on the unvocalized
consonantly written source of the Georgian Life, so that translator could

n 20
easily make a mistake, since ~\\_ with vowel means “earth” (),

4 7y .
whereas with  vowel — “cloak” (~\\).” It seems that translator did not

guess, which meaning his source implied, and not to miss anything, he
translated both meanings.

In the same episode the Georgian Life narrates that friends of the
pretended dead beseeched Jacob “to fulfill the prayer for dead on him”. This
line does not correspond to the Greek text,3 whereas it matches the Syriac

one: __oml Vi <hiaaosr @l com _om.awa m\ com _m.ama. The

Syriac translation says, that the beggars “beseeched him (Jacob), to give
(things for) burial to them” 3° and it fully corresponds to the Greek original.

9 £ . .
However, the *hianno means “a burial” itself, as well as “a shroud”, and

what is more important, “funeral rites”.40 The “prayer for dead” of the
Georgian Life matches the “funeral rites” of the Syriac text.

There is one more coincidence of the Georgian Life and the Syriac text.
The Greek original never mentions that Jacob of Nisibis went to the
Council of Nicaea with companions (cf. Historia Philothea, 1.10),
indicatinga that among other bishops at the Nicaea Council Jacob of
Nisibis also arrived. However, the Syriac text and the Georgian translation

34 “On one occasion when the saint was walking on the road that led to a village or town, -
for I did not thoroughly specify to say the name of the place, where he was going, - few
paupers approached him and laid in front of the saint their friend as a pretended dead
and asked from him, beseeching to give for him things (clothes) for burial.”

B “Bgfsmo” in the old Georgian means “cloak” Sardjveladze Z., Old Georgian
Language, Tbilisi 2004, 433 (in Georgian).

3 Lexicon Syriacum auctore Carolo Brockelmann. Halis Saxonum: Sumptibus max
niemeyer, 1928, 33b.

37 Payne Smith J., A Compendious Syriac Dictionary. Oxford: Clarendon Press 1976, 69.

3 Compare to the Ephrem Mitsire’s translation: ,,Gsoms 8olsbgls oborgl bo ;95660
@sbsgaggmbo ("to give for him things (clothes) for burial”), mpos Thyv ékelvov Tadmy
EmThSeLa AaPely ikeTevovTeS.

3 AMS 4, 26716.

4 ~hiaan “burying, a burial, funeral, funeral rites, a shroud” (Payne Smith, 1976,
487).
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state that Jacob came to Nicaea with bishops (the Georgian Life), or with
friends, companions#! (the Syriac Life of Mar Jacob):

HMS Life of Jacob Life of Mar Jacob
emeldn Tolvur olToS 0610565 3939356, oo\ \ wan  arxo
TAVTAS TOV EKKANOLOV TOUS  @soms LT -

TPOESPOUS KT’ EKELVOV TOV Vogez By —amla o ~alw

30096 yoggebo aanda

N, s seni gy degeodndegsbo, | FEA00S0

@M kal 6 péyas’ lakwBos E"bd&%bﬂqbo 3353' e ..2\ '~

(ch.10). 0omabo, Joadis yMOiaw AN Jaos

dobs boggooliabs, (“The illustrious king

Translation by Bo0ms adbsamb Constantine gathered all
Ephrem Mtsire dgommo 0o s the bishops at Nicaea.

035l gmggels msbs Vaomgdse. g The saint Jacob departed

maq@bogg dabs 4530l gooamps gy by also, together with collea-

4 g{]@ 39 d Ydocals 00 3mols " 568

fobsdde sibo ABsBmblo. ques”, 26813-16).

932 gbosmabo boggols
d99dm 3M00bs (3mbligobgoby
©ordd), Hmdgerms msbs

a06938o@d 0go;
5 06 MIMboS 015905
3030@5 @ooES 053md” .42 ’(—{{jh.lté).“

peta TOV dMwv of the Greek original means simply “among others”,
“together with others”, whereas the Syriac text and the Georgian
translation define, with whom Jacob could arrive at the Council.

The Georgian Life maintains a mistake of the translator, that could
occure on the Greek ground as well as on the Syriac. The line reads as
follows: “This insect and feeble plant, by which the hosts have been driven
away” (ch. 13). The corresponding chapter of the Greek text (Historia
Philothea, 1.13) does not mention a plant. What concerns with insects, they
are mentioned once, in the ch. 11, as “mosquitoes and gnats” (ckvidav...
kal kwvdmwr). Perhaps the Syriac translator of the Greek text mixed up
kovwp (“ribwort plantain”)# with kdvw (“gnat”), and instead of the
latter rendered “a plant”.

41 39, “companion, comrade, fellow, equal to, like” (Payne Smith, 1976, 125).

42 “Together with all these he gathered at Nicaea all the church leaders of that time,
together with (among) them arrived also the great Jacob.”

4 “The king ordered to all bishops, church leaders, to be gathered at once in the town
Nicaea, to solve the tumult and heresy. And as it was reported to the saint Jacob the
monk, he also prepared to go to Nicaea together with bishops.”

4 Plantago Lanceolata: Makashvili A., Botanical Dictionary, Tbilisi 1991, 232 (in Georgi-
an).
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1.13.

LI1L

HMS Life of Jacob
d\\a Tols “Wgmo gbg @o
{oudlots Jgbsl
éxelvols 2deo,
gf”mp‘“' Hmdols JogH

nrat. adsbomgbo
3ggmba”. 4

oKVLPWV “9bg boem

avTols Kal 0M(39, ®30md

KOVOTWY 3m7geobels

emumé pat

VEbOS 350 ©IgHmMdsb

.
ikéTevoe Toy G0 @ 48040

Bedv. Kal 0
uev éleyev,
O 8¢ émepTe.

a9Lsbao... @
3o8m s Jggye-
6oor oo Bgws
Boo gogmo
3900 ©o
38030747
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Translation by AMS 4
Ephrem Mtsire
“dpotgms dom Is lacking.
0803900
dogMoms
@ g goms” 40
030202 Rine Avals ~r
@dgmobs
dogmobgdoe dom LGN - \x

89Rs @ydgeo
dof 5390920
380,40bs @
Indevobso... @
3g0o-dogmabe
o™ .48

més\cﬂ5 b TR N1

imo A aler Koy

(“but he beseeched from
the God mosquitoes and
gnats... and along with his
prayer a cloud of mosquito-
es and gnats came from abo-
ve”, 272910, 1213).

The same mistake could occur on the Syriac ground. Although the Sy-
riac text, edited by Bedjan, lacks ch. 13, “gnats” are mentioned twice in the

ch. 11. In the Syriac text “gnats” corresponds to ~taa (“of gnats”, where a

is preposition “of”). Perhaps the translator considered the preposition a1 as

a part of the stem and understood the word as a ~ooa (“an elm-tree”),4

that is, a plant, and not as ~a4 (“a gnat”),5 which writes in the same

way, has the same vocalization and differs from the first only by x.

One more, though a weak argument that the Life is translated from the
Syriac source, is an anthroponym “Abraham”. It does not correspond to
the Greek (in Greek it is spelled without “h” - *ABpady, cf. Historia

45
46
47

48

49
50

“This insect and a feeble plant, by which he compelled enemies to recede.”

“Through pricking by this small creatures.”

“He only prayed to God to send upon them gnats and motley wasps... and came
upon them from a country gnats upon the men and wasps.”

“He begged God to send upon them a cloud raining wasps and gnats... and he send

upon them.”
Payne Smith, 1976, 82.
Payne Smith, 1976, 52.
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Philothea, 1.1), but rather to its Syriac form: pmiarx’ (“Abraham”, p. 263,).

On the other hand, “Abraham” appears in the original works of Georgian
writers, as well as in the translations from Greek sources.5! Along with
this, the name of the Persian king, which is mentioned in the Life as

“Ladyco” (“Sabur”, ch. 11), in Syriac is spelled as iaax (“Shabur”, p.

2705), while in the Historia Philothea and Historia Ecclesiastica it is
represented as Zapuwpns (“Sabores”). If the Georgian Life is translated from
Syriac, it has been rendered from such a manuscript, where the Greek
spelling of this anthroponym was thoroughly reflected.

When comparing the Georgian and Syriac Lives of Jacob, important
matching passages are found and the irrelevances of the first one can be
easily explained by the latter. It gives a ground for suggestion that the
Georgian text was rendered from the Syriac source. However, to complete
the research, the Georgian translation at the next stage is to be compared
with the last unresearched Syrian manuscript that preserves the Syriac
Life: Brit. Mus. Add. 14612 (6th-7th cc., 182v-186r).52
Arabic Translations of the Life. The only manuscript that includes the
Arabic Life of Jacob is JerMkl 38 (1732-3) or JerMkl 199B, 3-3 (1732-1734),
452a-453b,%4 a manuscript preserved in the St. Mark Monastery library of
Jerusalem. It is written in Garshuni (Arabic text with Syriac letters). The
Life has the following title in the manuscript:

Al (oa. ) Ay aoor oans, i don “The story of Mar

Jacob, a bishop of the city Nusaybin, that is situated within its borders”.
The text follows the same recension of the Syriac Life of Jacob in the AMS

51 For example, in the Historia Philothea rendered by Ephrem Mitsire.

52 Wright W., Catalogue of Syriac Manuscripts in the British Museum, acquired since the
year 1838, vol. 2, London 1871, 700, N 30. The manuscript preserves the prologe of the
Historia Philothea and the lives of the first two ascetics. It is significant that it indicates

to its source after the Greek title ward\ .o (Philotheos), though its author is not
mentioned. The Life of Jacob has the following title in the manuscript:
— ~aaomar Janos rt\:mlv:\ ymoinon \va ~Kawao (Wright

W., vol. 2, 1971, 700, N 30).

5 Baumstark A., Geschichte der Syrischen Literatur mit Ausschluss der Christlich-
palastinensischen Texte, Bonn 1922, 106, n. 12.

5 Manuscripts in Syriac, Garshuni, Arabic. Final inventory of the Microfilmed
manuscripts of the St. Mark’s Convent, Jerusalem, prepared by William F. Macomber,
Brigham Young University; Harold B. Lee Library; Provo, Utah, USA 1995, 115.
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and differs with the Georgian Life, which preserves all the chapters that
are lacking in the Syriac one. In addition, “Beyda” of the Georgian Life is
not mentioned in the corresponding sentence of the Arabic manuscript,
and, in total, there is not any prove in the text to associate the Life to the
Arabic translation.

The Georgian Life of Jacob does not give a ground to state that it had a
Greek, Armenian or Arabic source, for in this case it would not be clear,
how the word “Beyda”, not being represented in these versions, occured
in the Life.

The Georgian Life, though approaches to the Syriac Life of Mar Jacob
edited by Bedjan, especially to its main text, mainwhile shows not a few
divergences, especially concerning its structure, and certainly does not
represent the litteral rendition. The Life, most probably, had the Syriac
translation for the immediate source, but definitely not the Bedjan’s
recension.



